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STUDIES IN GERSONIDES 
By Isaac Husik, University of Pennsylvania. 

42. (L. 24, 2) = (K. 39, 2) 

pyn does not mean ' der Inhalt (sc. der Wahrnehmung) '. It 
means simply the matter, the series. The series begins with the 
powers residing in the elements, and concludes with the material 
intellect. 

43. (L. 24, 8) 

»s by IK njann ntdb xttnj nil' -t&a n'ninao na in csjn njm 
.njann nw ny maino ona xxon n^) ^D'^n >i>j;a nvpi' NVDnK* 

(K. 39. IS) 

Bei der Seele (sc. an sich) jedoch oder bei einer ihrer Krafte, 
die als Trager dieser Entelechie angenommen werden, findet sich 
keine Verbindung mit der Entelechie, obgleich sie bei einigen 
Lebewesen existiert (sc. die Seele). 

This translation, by not putting the emphasis in the right 
place and by omitting the word Dn3 (10), which is essential, 
obscures the purpose of the passage in question. 

The point is this. All agree that rationality is the specific 
difference, and hence proper form of man. It might appear, 
therefore, that Themistius's view is correct that the material 
intellect is a form. And Alexander's view is wrong. To this 
G. answers, in behalf of Alexander, that the proper form of man 
is not so much the material intellect, which is mere potentiality, 
as the soul as a whole or some one of its faculties, say the 
imagination, by virtue of the material intellect which resides in it. 
And if you object that this cannot be the case, for the soul or 
imagination is also found in animals, and hence cannot be the 
specific form of man, the answer is that in tfiem (Dn2, i.e. in 
VOL. VIII. 113 I 



114 THE JEWISH QUARTERLY REVIEW 

lower animals) the soul is not combined with the capacity of 
receiving intelligibilia. 

44. (L. 24, i4ff.) = (K. 39, 25 ff.) 

The parenthetical remarks of K. (11. 28-30, 'mithin . . . bildet') 
make it appear that the paragraph in question is a continuation 
of the argument in the preceding paragraph based upon the idea 
of the specific difference (i'nan). This is not so. It is a new 
argument referring back to L. 17, 20 ff. = K. 27, 27 ff. 

45. (L. 24, 20) = (K. 40, 3) 

npii^no njann nxD I'jyn yjo' n^ does not mean 'so hindert 
nichts^* dass bei unserer Entelechie folgende Disjunktion Platz 
greift '. npliriD \'':i^ pc N? means that we cannot get away from 
the disjunction. 

46. (L. 25, 9) 

mpitr no ijsd ^ntj'T pN nyi n Di^p''t? ik'sxb' no nhsi 
iTnir Nini ^DVtsDDn inix rtNT-ts' no isi) pjyn min Ds ^hoanD 
^ nan .noss rmn /nnsn nioi'tJTii iinv: W3 IK'S fiB'sin moi'B'n 
unnjno a«in* (r. \h^) ^ nti ,n'3S b ^y dvdddd nyn n ^i3n> 

(K. 41, II) 

Wenn jedoch dadurch die Ansicht des Averroes bestatigt 
werden kann, dass sich bei der Annahme im Sinne des Themistius 
eine Absurditat ergibt, indem namlich die erste Vollkommenheit 
in uns ewig, w'ahrend die letzte verganglich ware, so wird hier- 
durch die Ansicht des Themistius nicht unbedingt beseitigt, denn 
es ergibt sich nicht aus unserer Annahme, dass der erworbene 
Intellekt verganglich ist^^ wie wir dies nachher erweisen werden. 

The reader will notice that the italicized words in the German 
require the Hebrew text to read as follows: unwriD 3"^n' N^B> 
nosj n^n' r\'S?'ir\ i'atjriE'. As it is the text is not correct. The 
solution will be plain if we refer back to L. 18, 15 ff. = K. 29, 

'8 Italics mine. '" Italics mine. 
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1 1 ff., where the argument here referred to is stated in full. It 
will be seen that the point of the contention against Themistius is 
this, that since according to him the intelligibilia have genesis, they 
must also be liable to destruction, on the authority of AristotlCj 
who says that nosJ mn ?3, whatever is subject to generation is also 
subject to dissolution. The point G. makes here is that the 
aforesaid argument does not completely refute Themistius for, 
as he will prove later, it does not follow from our assuming that 
the acquired intellect is subject to genesis (mn) that it is also 
subject to dissolution (nosj). The text should accordingly be 
emended to read iTiT'C niiT nypv\ h^orx unwnD 3<*in'' ^^ 

47- (L. 25, 16) = (K. 41, 22) 

D7iyni D'DETI ^aD is inpi ovpavov and not irepl Koa-ftov. Cp. 
above No. 32. 

48. (L. 25, ch. 4 beg.) 
njntf mN3i 'ON^vnn ^acn nin»3 D'cnipn nm 1:^^rt^' nnxi 
nxd:b' ny p'nNtfjn niyno nyn nyna nipnJtf 'ixn ,'?122 sin DViDD»n 
p nrto mvnn ^>nn3i .inijir ix nno imt on ,nt3 pifon nynn 

noi) niynn ibs Is^a nis: inv iT.T'B' atrni ntw sin o ^ncn 
■"jN^vnn ben nt y3D» nsis^b'. 

(K. 41, ch. 4 «V«V.) 

Nachdem wir nun die Ansichten der fruheren Philosophen 
fiber das Wesen des Intellekts erwahnt und erwiesen haben, dass 
die Ansicht des Themistius absurd ist, mfissen wir nun die 
einzelnen fibrigen Ansichten untersuchen, bis wir die richtige 
linden, sei es eine von ihnen oder eine andere. Wir beginnen 
nun unsere Untersuchung mit der Ansicht des Averroes; denn 
er ist es, der da meint, die wichtigste dieser Ansichten sei, zu 
welchem Zwecke von Natur aus der hylische Intellekt existiert.*" 

Comment here is unnecessary. I shall simply give the correct 
meaning of the overlined Hebrew text in question, which 
*" Italics mine. 
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corresponds to the italicized words in the German. ' [We shall 
begin with the opinion of Averroes,] for his opinion seems to be 
the best of all those that may be found concerning the nature 
of the material intellect.' 

49- (L- 25. 31) 

■"I t6^ nri ,1NUD Nin D"ai3n D"na r\b]m orb [♦nc nijiw 

.ffwr3i5~pw 

(K. 42, 14) 

Dass sie jedoch keinen Nutzen fur das Leben der Korper 
haben, ist klar : Denn es ist nicht nur in ihnen kein korperlicher 
Vorteil, vielmehr haben sie {sc. die Philosopken) das Streben nach 
ihrem (sc. der Intelligibilia) Besitz — trotzdem sie das Gute {sc. das 
physische) des Lebens schmdlern.*^ 

Here, too, it will be sufficient to put the correct translation 
instead of K.'s. The overlined words in the Hebrew mean simply 
that the effort made to acquire theoretical knowledge restrains 
(or narrows) the pleasures of life. There is nothing said so far 
about the philosophers. 

50. (L. 27, 9) 

p nDN''B' 1D3 wvi i'yisn h'svn sin •'Jxi'vnn l^atrn r^n dni 

nn« ij^aai nan orva nnnxn niijatyiDn ixso^tj' nr» r\-\p'< nan ^njs'i 

.irya nnxn be'a 

(K. 44 fin.) 

Ware nun der hylische Intellekt mit dem aktiven identisch — 
wie dies Averroes meint — so wtirde sich ergeben, dass auch die 
anderen Intelligibilia \der Einheii\ {sc. nVJI'yn) *' gleichzeitig poten- 
tiell und aktuell in ein und demselben Intellekte waren. 

The italicized words in the German make no sense. The 
reason for this is that the manuscripts used by K. have a corrupt 
reading here nnnxnn (cp. K. 75, note i), and the two printed 

*' Italics mine. " Italics mine. 
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editions L. and Riva di Trento have another corrupt reading niiriK. 
But it does not require much ingenuity to see that a slight change 
of n to T in L. gives the correct reading niiriK in the sense of 
'same'. DJ'ya nnnsn nb^won means 'the same identical in- 
telligibilia ', just as l^ys nPlKD i'DBTl signifies ' the same identical 
intellect '. The meaning is now clear. According to Averroes, 
says G., the absurd conclusion would follow that the same 
identical intelligibilia are at the same time in potentia and in actu 
in one and the same intellect. Cp. below Nos. 124 and 125. 

51. (L. 27, 29ff.) = (K. 46, Iff.) 

The words in question are : 

ben mj2 nnipi? rmnn nmnjf nab •'3 nn (31). MS. P 721, 
used by K. (cj-. K. 46, note i), reads bc'n ntn nana nnipi>. This 
K. renders (4 ff.) : 

' Denn nachdem die Wahrnehmung durck eine als Intellekt 
definierte Instanz gewonnen wird.' " 

This is incorrect. The argument is this. According to Averroes 
the absurd conclusion follows that the same thing has two different 
definitions. For while it is true that we use the same term njcn 
(comprehension) in defining material intellect as well as in 
defining Active Intellect, it means different things in the two 
cases. The material intellect comprehends sublunar intelligibiiia, 
whereas the Active Intellect comprehends itself. We have, there- 
fore, two distinct definitions for the same thing, since according 
to Averroes the material intellect is identical with the Active 
Intellect. 

This will make clear what the words TOtH nmp^ 7\WT\T\ nn'rlC 
byvn ~nja mean. The word 1213, according to the reading of 
MS. P 721, is essential. It is intended to be opposed to DE'a. 
The term rucn (comprehension) as used (nnipi>) in the definition 
of be (intellect) is used to represent its meaning (1313), and not 
merely as a name or term (D?*). Hence, though verbally the two 
intellects have the same definition, really they have two. Hence 
they cannot be identical, as Averroes holds. 

*' Italics mine. 
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52. (L. 28, 5 ff.) = (K. 46, 19 ff-) 
The words in question are, 

(6) . . 133 P21 inivi T-nnntr no bh^ inxy y^ t6v dn 

which K. (22) renders : 

Entweder begreift er sich deshalb iiberhaupt nicht, well er 
stdndig mit uns verbunden ist** 

This is incorrect, nc is an Arabism, and means ' as long as '. 
G. says, in interpreting Averroes, ' Either he means that the Active 
Intellect does not comprehend itself at all, as long as it is 
combined with us, or ... ' 

53. (L. 28, 8 ff.) 

m pan nihb' ns» lovy rt^•o irse' n^n p*»n iDvy j'e^b' in 
naiM -ioN''t:> ■'o nmca nDscn nt nmo n^nni /ni»vy ixo bs 
run sin 13 nti ^ms Ninr n» iv» mu "wmf n^n Nine nya 
t>N 'a ,DnN Nine hd nvD ^ ,n>3an» wsja nxd^h nnon ivd 

.n3i3 mx ^3 

(K. 46, 24 ff.) 

. . . oder er begreift sich standig, aber er begreift sich nicht 
von seiten seiner Verbindung mit uns, wohl aber von seiten seiner 
selbst — dann aber *' stande diese Meinung auf ein und derselben 
Stufe mit der Meinung dessen, der da sagt : Wer zu einer be- 
stimmten Zeit ein Haus baut, baut es nicht, insofern er ein 
Mensch ist, sondern insofern der Bauplan in seiner Seek existiert ; 
" nicht insofern er ein Mensch ist ", denn nicht jeder Mensch ist 
ein Baumeister (sc. der akt. Intellekt ware dann ebenso einer 
Verdnderung unterworfen, wie sich der gewohnliche Mensch zum 
Baumeister verdndern kann).*^ 

The parenthetical lines italicized in the German are uncalled 
for and serve to obscure G.'s meaning. G. is so far not objecting 
to Averroes's opinion, he is merely trying to interpret it. Averroes 
says, 'The Active Intellect does not comprehend itself J>er 
accidens, in so far as it is combined with us '. Before criticizing 
this opinion, G. wants to know precisely what the words mean. 

** Italics mine. *' Italics mine. " Italics mine. 
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They are capable, he says, of two interpretations (pN IDW TO 

by pv ,133 pan invn ns» n-ip»a losy re" ab^ b]ns>n bi5'3 ntn 

D^JS '3B> . . . (s-6)) = (K., 1. 19) : 'Die Meinung des Averroes, 
dass der aktive Intellekt sich selbst akzidentell insofern nicht 
begreift, als er mit uns verbunden ist, kann auf zwei Arten 
verstanden werden'. 

He then proceeds to give these two interpretations. The 
meaning may be that as long as the Active Intellect is combined 
with us it does not perceive itself at all (see No. 53). Or Averroes's 
words may mean that the Active Intellect does indeed perceive 
itself always, but not qua combined with us. This, G. thinks, may 
not be clear to the reader, so he gives an illustration. When 
a man is engaged in building, we say he is building not qua man, 
for in that case it would follow that every man must be building, 
which is not true. He is building, we say, qua builder, i. e. in so 
far as the idea of building is in his mind. So here the Active 
Intellect when combined with us, does perceive itself, but it does 
so not qua combined with us, but in so far as it is in its essence 
the Active Intellect. 

This is all that G. says at this point. The criticisms of 
Averroes's view, on either interpretation, are given in the sequel, 
and the analogy of the building man is not referred to again. 
This proves, if any proof were needed, that its introduction is 
not meant as a reductio ad absurdum, but merely as an illustration 
of a subtle distinction, which might not otherwise be clear. It 
follows, therefore, that K.'s rendering of . . . nONDH r\\ nm» ninm 
(9) ' dann aber *^ stande diese Meinung . . .' (26) is incorrect and 
misleading, because it suggests a criticism, whereas G. is only 
giving an illustration. 

54.- (L. 28, i2fr.) = (K. 47, Iff.) 
The same error as in No. 53, q.v. 

5 5- (L- 31, 30) 

b'-^ ^npt? nr ,niin nsin naai ,niw ^rhi Kin lam ntt:' noi 

.mm niin Tii'nn Tf>n<^ 

*' Italics mine. 
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(K. 54, 29) 

Derartiges aber entsteht nicht, und es wurde ja angenommen, 
dass ein solches Entstehen verfeMt ist,*' ich meine dass das nicht- 
entstandene entstanden ist. 

The italicized portion is incorrect The Hebrew quoted above 
should be translated as follows : 

' What is of this character is not subject to genesis. But we 
assumed that it is subject to genesis. We are therefore landed in 
an absurdity (IPS' nt), namely, that that which is not subject to 
genesis is subject to genesis.' 

56. (L. 32, 24) 

(K. 56, 16) 

Und ferner : Aus dieser Annahme ergibt sich, dass erst dann 
eine Beziehung zwischen der Perzeption der Sinne und der des 
Intellektes stattfindet, wenn wir die nicht durch die Sinne wahr- 
genommenen Gegenstande ebenso begreifen konnen, wie solche, 
welche wir durch die Sinne wahrgenommen haben. 

This translation is meaningless, and does not represent the 
statement of G. What he says is this, that according to the view 
of the ' moderns ' (D"iinNn»n), it would follow that there is no 
connexion between the perception of the senses, and the com- 
prehension of the intellect, or rather (to be more literal), that the 
perception of the senses exercises no impression upon the com- 
prehension, the consequence being (nM*B> nv) that it is just as 
possible to comprehend things not perceived by us with the 
senses as things that have been so perceived. 

K.'s mistake was that he did not understand that the particle 
nj) (25) denotes logical consequence, and followed the punctuation, 
or lack of punctuation, of L. too implicitly. There should be 
a pause after i>3B'n (25), as indicated above. 
^ Italics mine. 
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57. (L. 35, ch. 5 beg.) 

}?^^ njann nv.h NB'wn n»niB' i»03 siriB' nwnn -^tsv "inxi 
Kini ,NS513 i>N inos'-K' HDD NiH nan >3 ;rh NB>iJn n» nipn:^ '•ini 
;k33 jinb' lai' ^caj in tm m 'd nij xt^yn n\n'B' -ixe" xir nxao 

/vm niN^XD 

(K. 63, ch. 5 init.) 

Nachdem nun die Annahme als absurd erwiesen ist, dass der 
Trager der Entelechie ein Intellekt ist, mtissen wir untersuchen, 
wie es sich mit ihrem Trager iiberhaupt verhalt, denn die Poten- 
tialitat ist etwas, das eines Tragers bedarf. Offenbar bleibt nichts 
anderes iibrig, als dass ihr TrSger ein Korper oder eine Seek ist, 
denn ein viertes Sein gibt es unter dem Sublunarischen*^ (IW^) 
nicht. 

'Unter dem Sublunarischen ' is gratuitous. fK33 sometimes 
has that meaning, but not always, as K. seems to think. Here 
the classification of being (niX*XD) under three heads — body (DE'j), 
soul (K'SJ), intellect (^atf) — is not confined to the sublunar world. 
It embraces all existence. Cp. above No. 30. 

58. (L. 35, 15) 



pjv n\n< i53N ^nxpi> Dnxp rmvM nj^nnc nnivn ynKi px '•a 



.onxp nivxcsa onxp i'np'' -mnw onxp^ onvp niNcyu nnvn 

(K. 6zfin.) 

. . . denn es ist nicht die Weise der Formen, dass die einen 
Trager der anderen sind, wohlaber entspricht es dem Wesen ihres^ 
funktionellen Seins, dass die einen Trager fur [die] anderen sind ; 
denn^ die Materie nimmt die einen durch Vermittlung der 
anderen auf. 

The italicized words are incorrect. G. says, ' Forms cannot be 
the bearers of other forms. When we ordinarily say that certain 
forms bear others, we mean (pJV n^n^) that the matter receives 
some forms through the mediation of other forms '. 

*' Italics mine. '" Italics mine. 
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59. (L. ibid., 19) 

nnix i^npa pe'kt biap nmxn nxp i»3p* pcNnn lonnc '•si'i 

.nniD\n 

(K. 64, 6) 

Und da die prima materia (pcsnn ncnn) einige Formen 
unmittelbar (pcxn i'Up) bei''^ ihrer Aufnahme der Elementen- 
formen rezipiert . . . 

K.'s error here is due to a corrupt reading in the text. Instead 
of 1?13p3 read iSapa. The reception on the part of prime matter 
of the forms of the elements (nniD'n nniV h^y?) is an example 
of immediate reception (ptrsi ^JUp). 

60. (L. ibid., 20 f.) 

3DiiDn D^pi^nn "onncn nniv3 pjvn 1»3 myxtssa nbp' nnvpi 
myvDNa onvp i^ap' naaB' '•jivi ^nnivno vinxE' noii nnio'nc 

.nvp 

(K. /^i/., 8 f.) 
. . . einige aber mittelbar (n1J)Xt3^83), wie dies bei den Formen 
der Homoiomerien (D''P^nn '»nn»n) der Fall ist, die aus den 
Elementen zusammengesetzt sind, und bei dem was darauf an 
Formen folgt, ich meine, auch'""^ hierbei empfangt sie (sc. die 
prima materia, der Stoff , die einen durch die anderen . . . 

The word ' auch ' (n) is clearly out of place here, and obscures 
G.'s meaning. These last instances are examples of mediate 
reception (niySDSa 713p), as the reception of the forms of the 
elements was an example of immediate reception (pc'ST ?13p). 

61. (L. ibid., 25) 

^i3p fiB'xin n»nn D^ap^ ^B'^e nnivno 7\-i'2r\7\ nsr pxtr d^ki 
nnivno lann nr n'ntr no o nn .noisB' noo nNan* nt njn jicst 

(K. «^V., 18) 

Dass jedoch die Entelechie nicht zu jenen Formen gehort, 
welche die prima materia unmittelbar aufnimmt, lasst sich aus 

»' Italics mine. " Italics mine. 
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Folgendem beweisen : Es entspricht ndmlich dem Charakter der 
Formen (sc. soweit sie Einheit stiften), dass von ihnen kein [sc. 
einzelner) zusammengesetzter Korper abstrahiert wirdJ"^ 

What K.'s translation, as italicized, means, I confess I do not 
know, but it is quite certain that it does not in the least approach 
the quite simple meaning of G. What the latter says is this. 
Having divided forms, so far as their relation to prime matter 
is concerned, into two kinds, those which the prime matter 
receives immediately and those which it receives mediately 
(see No. 60), he now tries to prove that the material intellect 
cannot belong to the first class of forms, for it is the 
characteristic of these forms that no composite body can be 
free from them. And he gives as an example the forms of the 
elements, namely the warm, the cold, the wet and the dry. These 
forms belong to the first class (cp. No. 60), and no composite 
body is without these four qualities, for it is by means of these 
that the composite body in question receives its own specific 
form. Now, then, if the material intellect belonged to this class 
of forms, all composite bodies would be possessed of a human 
intellect, which is absurd. 

This leads us to consider another error of K. in making an 
erroneous choice between two variant readings, which we shall 
treat in the next number. 

62. (L. 35, 27) 

nmsa onanicn DincanD nm db'si-b' ik>sk ^rh^ Nine' bmim 
misn vhypo nrvff ^th p^yrn rwrbrv\ iipni Dinn onitr nniD"'n 

(K. 64, 23) 

So kann beispielsweise keiner der zusammengesetzten Korper 
von den Formen threr {sc. der sie konstituierendetC)^*' Elemente, 
der Hitze und Kalte, der Feuchtigkeit und Trockenheit, abstrahiert 
werden, weil sie (sc. die zusammengesetzten Korper) die Form, 
die sie empfangen, durch Vermittlung dieser Formen (sc. der 
Verbindungsformen) empfangen. 

" Italics mine. " Italics mine. 
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The point is not of great importance, and for want of a better 
the reading Dnac of L. (28) can be kept. But there seems no 
doubt in my mind that Dnc, the reading of MS. P722 (cp. K. 64, 
note 2), is the correct one. The reading would be : nE'BS 'n!>3 Nine 
"iipni Dinn nnc' ^nniD-'n nnixo nuanion o'-oB'jnD am db'svb' 
. . , tJ'UTil nin^ni. No composite body can be free from the 
forms of the elements (fire, air, water, earth), which are (DnE>) 
the warm and the cold and the wet and the dry. 

63. (L.36, 2) = (K.65, 13) 

'Perzeption' is evidently a slip for 'Aufnahme', corresponding 
to the Hebrew l!>l2p. 

64. (L. 37, 11) 

3iD3n nNi3D NW [nnN bm i'OE'o ini^ •'JNS''nn b^vb nTiin] 
DK *3 niDX5J3 n-'niE' ie'sn 'k nns Nine' noa nnxn iijnan '3 n?i 
;ijyn id3 ^nvp!? mi:"t: onvp n\T n^ ds ,D\n^Nn— nns biso 
^nNnn nn pjyn .Tn^e'ai 'rh nimBmn ni3Ni5D cjy n^B'snn n3N^D3 

.ni'B'Knn nss^on s^ni ,nBDD3 ina ^viao ^jvian i'3 p dj n'^n 
. . .rh nimrcn nis^Dn nNB* nTc^n ntJ'K x^n •'3 

(K. 68, 4) 

Dass jedoch der hylische Intellekt mehr als einen aktiven 
Intellekt besitzen soil, ist offenbar absurd. Denn das eine Agens, 
soweit es ein solches ist, kann nicht durch sich selbst Mines sein, 
sondern nur durch ein {sc. anderes) Agens, und dieses ist Gott'"^ 
Es musste denn sein, dass der eine (sc. vermeintliche aktive 
Intellekt) den andem bedient (sc. dann ware die Annahme einer 
Vielheit von a. I. zulassig), wie dies bei einer Hauptarbeit gegen- 
iiber den ihr subordinierten Arbeiten der Fall ist. Wenn es sich 
aber so verhielte, so wiirde gleichfalls jedes einzelne Agens von dem 
numerisch einen Agens ressortieren, namlich von der Hauptarbeit ; 
denn sie ist es, welche die ihr unterstellten Arbeiten zu diesem 
{sc. Hauptageni) '' hinleitet. 

^ Italics mine. ^ Italics mine. 
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Here one feels like saying, in the words of Gersonides, begad 
(oWNH), this is unpardonable ! There are several mistakes here, 
one as inexcusable as the other. In the first place K. fails 
to distinguish between pjJis as a noun (better written bya) = work, 
act, activity, and b'g\B as a participle = agent. And in the second 
place he mistakes the interjectional use of DNlPNil (=Ar. iilb, <u)lj) 
= begad, for a real reference to God. These two mistakes 
render part of K.'s translation unintelligible. 

What G. says is this : That the material intellect should have 
more than one active intellect influencing it is absurd. For 
a given unitary activity pDNn P^iS'"') in so far as it is one thing 
cannot essentially (niDVV3) be the result of more than one agent 
(pyiS) ; unless, begad (D^ni'xn), we have a series of acts in which 
one controls the other, as is the case in the relation of the 
principal or architectonic art to its subordinate arts (cp. Arist., 
Nikom. Ethics, i. ch. i). But it is not really true in this case 
either that a single act is the result of more than one agent, 
for here too the entire work really comes from one agent, namely 
the principal art, for it is the latter that controls and directs the 
arts which are subordinate to it. And then comes an illustration. 
The work of cutting beams pertains to the art of carpentry. The 
making of a ship out of these beams comes under the art of 
shipbuilding, which is the principal art here. It might appear 
then that the work of cutting beams is controlled by two 
agents, the carpenter and the shipbuilder, but this is true only 
per accidens (mpD3). Essentially (niOVW), there is only one 
agent, the shipbuilder, though he does his work through the 
carpenter. 

Not to dwell too much on this passage, it will suffice to 
indicate two other passages in the sequel where K. mistook ?yis 
for h'fSi. They are K. 68, 27, 'ein Agens' (= L. 37, 23 ?yis 
^aDD3 ins), and 31, 'die Realisation dieses Agens' (= L.idid., 25 

^gian nr nwn). 
65- (L- 38, 3) 
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(K. 69, 24) 

. . . wahrend die entgegengesetzte Annahme nicht moglich ist. 

MS. O, K. tells us (p. 69, note 3), reads ^"hnm instead of 
f{br\ nt, and he follows the MS. There is no doubt in my mind 
that L. has the correct reading, and the meaning is, ' This is an 
impossible contradiction '. The context supports this translation 
(cp. below No. 86). 

66. (L. 38, 13) 

(K. 70, 16) 

. . . oder wie das Verhaltnis des sinnUch wahrnehmbaren zu der 
Form des an ^' ihm (sc. dem sinnl. wahmehmb.) durch den Sinn 
realisierten. 

K. adopts nJDD, the reading of MS. O. To my mind it seems 
clear that 13DD is correct — ' the relation of the sensible object to 
the form of it (i3DD) which results in the mind '. The force of 
the preposition 'an' in K. is not quite clear to me, but ' ihm ' K. 
also refers to the sensible object (erniD), hence his own rendering 
requires UDD. His statement in the note (p. 70, note 2) that 
njCD is correct and UDD is wrong is, accordingly, unintelligible 
to me. 

67. (L. 39, 18) 

b^ms 2'^a bvisin hszfn rrn dnc ^nsno sin ;fi pjyn nvnni 
nnTE>3 n^T djdk riw .jT'^VDnn niisa naa i>3cno nine' no i^ysa 
KiiTE' ^'sh^ •D'"3Ni'vnn D''j''KT3n pan i>/i3n won n'^vmn mixno 
•mpD3 vtba ^b imna nsin ah is ^my^'^ef a^in'- run ^inis n-in 
nn pvon bs njiain 02 yjo n^n ^mpon 1^ imnn nn^n dni 

3lt33n 1N13D 

(K. 74, 5) 

Wenn es sich aber so verhalt, so macht offenbar der aktive 
Intellekt das potentielle Intelligibele in der vorstellenden Form 
nur dann zu einem aktualen, wenn er an der vorstellenden 

" Italics mine. 
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Form die generelle Natur unter den hylischen Attributen hervor- 
hebt. Und da er diese Auswahl trifft, so muss er sie auch 
begreifen, sonst ware seine Auswahl nur akzidentell. Ware aber 
diese seine Auswahl nur akzidentell, so wiirde in ihnen das 
Normale^* nur selten sich realisieren, was offenbar absurd ist. 
(Teleologisches Motiy: Die Entwickelung des Potentielkn zum 
Aktuellen, d.h. das Normak, kame nur selten zur Geltung)!^ 

The translation of r\S\-2V\ (L. 23) by ' Normale ' gives, it seems 
to me, a peculiar biological twist to the argument, which is not 
there. nJISJn here means ' correctness ', the ' correct selection ', 
the true view or idea. It is a question here of knowledge pure 
and simple. The active intellect enables the material intellect 
to derive general notions from the forms in the imagination 
(n'JVDin miv = <f>avTa(Tia or <f>a.vTaxrf)M), which are concrete. This 
the active intellect does by picking out from the concrete <t>dvTa<TfiMi 
its universal features, and presenting them, so to speak, ready- 
made to the material intellect. Now, says G., the active intellect 
must know these general notions which it picks out, or its picking 
out would be purely accidental, and if so it would more often 
make mistakes than not. It would rarely get the correct notion, 
and the material intellect would be for the most part harbouring 
erroneous concepts, ideas, and judgements, which is not true. 

68. (L. 39, 25) 

.nni) nmn jcn'E'a -mo nan nrnpi) ob^n^ pn'' naa '3 nn 

(K. 74, i8) 

Denn die eine Sache kann nur dann vollstandig aus der 
anderen abstrahiert werden, wenn die abstrahierte Sache allein 
begriffen wird. 

This translation is quite incorrect. G. says nothing of the 
sort. He merely points out, as the sequence of the argument 
requires and the following illustration shows, that it is quite 
possible (pn' naa 'a) to pick out one thing out of another even 
if one knows only the thing he wants to pick out, and does not 
know what the thing is out of which he does the picking. 
" Italics mine. ^^ Italics mine. 
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69. (L. 39, 27) 

(K. 74, 24) 

Femer finden wir, dass der aktive Intellekt Dinge mitteilt, 
die gar keine vorstellenden Formen, durch' welche sie potentiellen 
Charakter erhalten^ besitzen. 

The phrase n33 Dna vn' is incorrectly rendered. The passage 
says, ' We find that the active intellect also communicates (to the 
material intellect) things which have no "fantasial" forms «« which 
they reside potentially '. 

70. (L. 39, 33) 

.TO jaija 

(K. 75. 7) 

Und femer: Das Licht macht die Farben, die potentiell 
akzidentell sichtbar waren, nur in aktualer Weise sichtbar ; denn 
dies tritt nur ein, wenn es das durchsichtige Mittlere so einrichtet, 
dass die Farben in ihm in bestimmter Weise aktuell sind . . . 

The word mpD3 pertains not to n33 D''snj, as K. makes it, 
but to the verb 3'B". The point of the argument is that the 
active intellect cannot be compared to light, for their actions are 
different. Light is an agent of visibility per accidens only, whereas 
the active intellect must be an agent of intelligibility per se 
(iniDsya). 

«-|'SDn "ySDNH (= K. das durchsichtige Mittlere), the trans- 
parent medium, is not the crystalline lens, as K. says in a note 
(75, note 2), but the air. The lens is the sensorium itself (ala-Orj- 
Ttjpiov) and not the medium. The Hebrew expression correspond- 
ing to the Greek to (cpvo-TaXXoeiScs iypov (=.'\r. ijjJli^ "j^O 's 
ri'masn nrh. The Greek for "TSDn 'yVDNH is /xera^v to Sia^ai/es, 
which does not denote the eye, but the medium between the 
'" Italics mine. 



STUDIES IN GERSONIDES — HUSIK 129 

visible object and the eye (cp. De Anima, ii. 7, p. 419 a 13: 
aXka TO ft-fv )(pS>ixa Kivti to 8ia<^av€S, oiov Tov atpa, virb tovtov St 
<niv()(OVi ovTOi Kivtirai to al<r6rjTripiov). 

71. (L. 41, 4) 



.□'P^nn nonno Nin 'a 
K. (77, 18) translates : 
Denn er ist den Teilen (sc. den physischen) gleichartig. 

D'pbnn nonno here as elsewhere denotes the same as the Greek 
o/jLoioiitprj (cp. Arist. irtpi ^<uo)v jxopmv, ii. 2, p. 647 b 13), i. e. the 
homogeneous substances composed of the four primary qualities 
or of the elements, such as blood, bone, flesh, &c. 

The same criticism applies to K. 78, 12, 'ein den Teilen 
Gleichartiges ' = L. 41, 15 D'pi>nn piDino Kin ^jas. 

72. (L. 41, 23) = (K. 78 fin.) 

D"y3t3n D'^ian niyvoxa does not qualify Dn"nD as K. under- 
stands it, ' die zu ihm (sc. dem Seelenwesen) durch Vermittlung 
der naturlichen Organe in Beziehung steht', but ntry. G. is 
speaking of the difference between the intellectual power in 
question and the power which acts in the body of the living 
being. The former does its work without a material organ, the 
latter with one. 

73. (L. 42, i9) = (K. 81, 2) 

'B'Smn ^ac, or according to MS. P 722 (K. 81, note i) ^3C* 
'dasn 'Cyon, K. renders 'aMw«" menschlichen Intellekte', 
and in a note he adds, 'Zum Unterschiede von dem gottlichen 
i>visn byi> heisst es hier : 'Won byi> '. 

All this is not clear to me. What is meant by ' dem gottlichen 
i'jnan b^V ' ? If it is the i'Vlsn b^^ we have been discussing all 
along, what does K. denote by his 'aktiven menschlichen In 
tellekte'? Or does K. perhaps mean by 'gottlicher ^yiSPi b^^' 
God ? Then ' aktiver menschlicher Intellekt ' ('Bn:xn '•K'yon bov) 

•' Italics mine. 
VOL. VIII. K 
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would indicate the intellect that has all along been called ^3tJ' 
^yisn. But then the question arises, why this change of name all 
of a sudden? There is no more reason for distinguishing the 
active intellect from God here than in all the other places where 
the term was used. There is no discussion here about God, and 
the term Pyisn bac is so fixed in its signification that there could 
be no doubt about its meaning. 

The meaning of 'trvon ^3B', as I understand it, is the same 
here as it is everywhere else in Jewish philosophy, namely, the 
^practical intellect', as opposed to 'JVy ijar, the theoretical or 
speculative intellect. We need not go beyond the Cusari of Judah 
Halevi to prove this well-known statement. maiDn tJ'Sini 

N\n iE>N3i 'jvv be nnhvs n^np: nioann i's rh'^i^ N'nca 
i'3B' riNipji njnan nnijiya riNnpJ c'Dnan ninan niaai' nbnpD 

'•K'JID.*^ G. in our passage is giving another example of his state- 
ment that an intellect has two activities, one is self-consciousness, 
and the other the exerting an influence over a corporeal object. 
One illustration was taken from the movers of the heavenly bodies, 
and the other from the practical intellect in man. 

74. (L. 42, 22) 

Nin ,ynn wn '•'K'sj na "fso iTiTc umn dni /iiinnnn nte' iiyi 
mnx n^nnn nSro ynrn hff. iTinn nxt dhitib' ntj'SN 'nb' nxuD 
nonnB* nmvnK' nn .nns n dhk' nva ob Dnnon i^n ^isjjti 
mh ^fliDiijan -ik3K' i»3 ,nsp nuya onvp on Di^up ^v •'•'na pcNnn 
''si'i .nnxn rmnnnn n"'bn /N inwn ny oniN liiup niiTtJ' aiiin* 
nnx naoi? dhi-'K' 3'"in'' ,nnK niinnn sine' noa ,nnNn niinnnnE> 
13 3''in''i ,nni5 bis obaa nniN bisn n^^'E> 3''''in' r\'s\ psciai 
r\-ir\ ,)h DN1 ;nm'2. nnann li'N iinnn itrx JT'bnn rcD n\T'E> 
Tib -OT nn ,mpm .Tinn nxn piaDn vNfh^n i>N inyjn n'nn 
nnva NSitr na nvd''E' to oy pr b ^n^nxon iTinn nsn nE>Eix 
.na jiiaen n'bnn i'x -^irh •wtxw d»:s3B' Di)!? 

(K. 8r, 7) 

Und ferner gilt von dem Entstehenden : Wenn wir zugeben, 
dass es sich durch eine seelische Kraft im Samen voUzieht, so 
^'^ Chazari, V, 12, p. 319, 11-14, ed. HirschfeM. 
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kann offenbar dieses Entstehen zum Samen nur dann in Bezieh- 
ung gesetzt werden, wenn ein anderes Prinzip alle diese Ord- 
nungen nach ihrer Einheitsseite hin begreift. Die Formen, zu 
deren Aufnahme die prima materia befahigt ist, sind namlich 
zweckmassig abgestuft (die einen fiir die anderen), wie dies 
Aristoteles erwiesen hat, und deshalb findet ihre Aufnahme [sc. 
durch die prima materia) so lange statt, bis der Endzweck der 
Entstehung, namlich die Einheitsbildung, realisiert ist. Und da 
die Entstehung der Einheit, soweit die Entstehung der Einheit in 
Frage steht^^ zu einer numerischen Einheitsursache in Beziehung 
gesetzt werden muss, so muss auch ihr generelles Agens eine 
Einheit sein, und es muss jenen Endzweck begreifen, um dessent- 
willen die Dinge entstanden sind. Wire dies nicht der Fall, so 
miisste das Gelangen zu der in dem Entstehen beabsichtigten 
Vollkommenheit ein zufalliges sein, das ist aber schon bei dem 
endlichen^ (rTHND) Sein nicht moglich, geschweige denn bei 
einem Sein, das in so uberaus vollkommener Weise den in ihm 
angelegten Endzweck realisiert.'^* 

The italicized lines are in each case open to question. In the 
first passage K. did his best to render the existing text ^"'''in'' npi 
nnsn niinnnn n'^an h^ invJn nj; nniN iSap rv^rw. Now apart 

from the context, the language of the Hebrew words just quoted 
do not very well bear the meaning given them by K. We should 
expect instead rfbn bvt. injjjn ijj DDiN ^JapD nMiB* i'"'in'' nri>i 
nnnxn nlinnn h"^ ,n«nnnn. The text as it is seems to me 
corrupt, for we expect a predicate for DniN ifiUp nini, which is 
not here. Now it is possible, though K. does not say so, that 
his manuscripts read differently, but I doubt that they have the 
reading suggested above. And my reason is the sequence of the 
argument. As I understand it, G. does not say that the prime 
matter must go on receiving form after form until it realizes the 
end of the process of generation, viz. the production of unity. 
He says something quite different. Since the prime matter 
receives the different forms not at haphazard and in disconnexion, 
but receives one form as a preparation for the next (nUW Dnvp 
" Italics mine. " Italics mine. 
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nvp), it follows that the entire process of receiving forms on the 
part of prime matter from the beginning to the end is one process 
of generation, and not many. But one process, in so far as it is 
one, must come from one cause, hence the general agent of all the 
forms must be one. 

If this interpretation is correct, I should emend the text of L. 
as follows : niinnnn n'ban ^n inyjn ny oniN iSap iTiTc 3"in"' niS 
inN niinnn. The last two words are the predicate of li>13p D^nT 
DniN, which is desiderated. If K. had a different reading in his 
manuscript, I am willing to hazard the opinion that it was the 
one suggested, or something very close to it. 

As to the word ninND (31), K. translates it 'endlichen' (24), 
but does not give his reason for this rendering. Surely here, if 
anywhere, a note would have been in order. The word is not 
frequent. The truth of the matter is that ''nKD has nothing to do 
with ' endlich ', and K.'s misunderstanding of its meaning led him 
astray, and his translation of the following sentence is wide of the 
mark. 

inNO is here equivalent to the Aristotelian m iirl to :roAi; = 
ann by, that which happens normally and in the majority of cases. 
It is a familiar idea in Aristotle that that which happens by 
necessity takes place always (dci) or as a general rule (w 
€Trl TO voXv) ; whereas that which happens by accident (/cara 
av/ji.^i/SrjKO's) is neither invariable nor frequent, but rare and 
fortuitous. Thus in the Metaphysics, xi. 8, p. 1064 b 32, we read 
■1T0.V hq <f>a/ji,(V elvai to [ikv dei koI i$ avdyKiji . . . to 8' <J)S ctti to ttoXv, 
TO o ovO <J)S IttI to ttoXv ovt del koL i$ avdyKt)^ aW &7r<ii^ ervx^v • • • 
tcTTi 8^ TO <TVii.liijBr)Koi yiyveTai fiiv, ovk ael 8' ov8' ei dvdyKrj'S ou8' 

(OS ETTt TO TToXv. 

Gersonides makes use of this principle in our case. He says, this 
unitary agent which we have just proved must have a knowledge 
of the end for which the various things in our world have come into 
being. Otherwise the agent's realization of the perfection in- 
tended in the life of the world would be accidental. But this is 
impossible in a world where the process of generation is normal 
and regular (n'-HNm n'inn n^fr3 ncax Tib 13T nn) ; particularly 
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SO since we observe in many cases that the process is the very 
best possible for the attainment of the purpose intended (jac i>3 
iT'^ann bs yjni) -icaKc cj^jsar o^tr inva N-nc na nxo'c no dj? 
na piaon). 

Now "nsD is not the usual word for the Aristotelian ws tVt to 
iroXv. 31*in 7y is the form commonly used, or <13~i3. Thus in 
the Hebrew translation of Themistius's commentary on Aristotle's 
Utpt Oipavov (De Coelo), ed. Landauer, p. 57 (t'^), 1. 5, we read : 

nn^Jvnn loi (= dirorov avTo/xarov) Dovvo D'Bnnncn D'':i''3yn 

(a«) T'On U -!!;«"'£' HOD HVIH IKXCI 'Uia DtTIT'n (= utto tv'xijs) 

, ((OS «7ri TO TTokS) ana ^n 

Nevertheless it will be quite clear that "IXD here has 
the same meaning as ann PV if we refer to the D"n J'V of the 
Karaite Aaron ben Elijah. In the eighty-third chapter of that 
work he argues in favour of Providence and against the misniD TO 
who hold that the world happened by chance. Aristorie, he says 
in criticism of this view, has refuted this opinion by showing that 
while particular incidents in our world may be due to chance, the 
whole cannot, for accidental events are neither invariable (D'n'On 
= dti) nor normal and regular (D^^IXD = is I-ki to ttoXv), whereas 
we observe events which are invariable as well as others which are 
normal and regular. Examples of invariable events are the heat 
of the sun and the fall of the stone. An example of regular events 
is the normal form of the individuals of a given species. Here is 
the passage in the original Hebrew (p. 108 fin.) : 

DrK x:i''Vor\ D''3»2vnB' nsion inn mpoa ^bu n'n*' \h li'^a mpoa 

.D'-nso Dnoi □"non Dn» d^j'-jv D''Kn urasi D^nND n^i D^non 

(r. miva) miva "iNcni .nuoii psn m-ii csn Dicna D'-nonn 

,^n\ 'WE' hi nin^n nv {jy vnihvBi po i)3 •'e^k 

The term *nso corresponds to the Arabic ij^^ and is found 
also in Maimonides, Guide, H, ch. 20, which is no doubt the 
source of the passage quoted from Aaron b. Elijah. Cp. Munk, 
Guide, ad loc, also ibid., I, p. 300, note 2. 
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75. (L. 43, 18) 

.-lona Dnvn ■'jsd nvmon iw djcn naocn 

K. (83, 2) renders this : 

' Die Zahl begreift in Wahrheit die Seinsarten ^^ soweit sie mit 
der Materia verkniipft sind.' 

The true meaning of the Hebrew is, ' Number attaches to (is 
an attribute (VtJ'D) of) essences in so far as they reside in matter '. 

76. (L. 44, 7) 

iTiKS njn ^n'tnjKn r\'\xix\ ^jup b jitj^-in loni' ntj'N ram myi 
^Dnpc 1D3 pnx rffjan ^jn nam Nin "'3 ^nnx rrnnnn sin ^i'viai' 
.mana nnx bis li? nnx Nine' noa nnxn nnnnnm 

(K. 85, 13) 

Und ferner : Die Fahigkeit, die der prima materia fur die 
Aufnahme der menschlichen Formen eigen ist, nixmlich ihr 
Heraustreten zur Aktualtiat'^ charakterisiert sich als die Eni- 
stehung einer Einheii^ denn sie bedeutet ein Fortschreiten zur 
Vollendung der Einheit,^ wie vorausgeschickt wurde. Die 
Entstehung der Einheit^'^ als solcher erfordert unbedingt die 
Einheit des Agens. 

K. puts the phrase ^jns^ inNS in apposition with "icni) -fSff, nan 
p{J'N^^ as if the potentiality or capacity of receiving the human form 
were the same as its actualization — ' Die Fahigkeit . . . namlich ihr 
Heraustreten.' This does not make sense, and G. does not say it. 
He says, the actualization of the capacity constitutes a unitary 
process of generation (iriN niinnn). ' Die Entstehung einer Ein- 
heit ' is not a precise translation of nns niinnn. Nor is Vollendung 
der Einheit the same as iriN nvan. The latter means, one 
purpose. 

77. (L. 44, 12) 

nmcD D'i>j^:nD n/XNjn B-Bjn niwc na'SN ^^ -msa xini 
nr in''''B'i;3 inov ^ i'lnan ^a^'nc '•si' ^i^yisn nta bian b^ih 
Ninn '•jJXDNnD byian nt D^C'c [aisa ^a }}yi? Nin ■^vitatih ^yian 

^ Italics mine. '• Italics mine. 
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n^V •^E'^5 niaxi'Da ncss nr ^^^ ni>iNi .i'vian brnn p ta ch^ 
iniiiys v'Jnt:' i'^33^ d^ni .^ovni miian vi)yo bpnh mNn oniK 
nwE' T1V"' nb /i'Djn mita nhn nnix b^ph pVK' mpo nrK3 
i3'Ni rDiaab atn n» 'b ^jyian n2 inv n\n «!' dn /»v»Na inSya 
niyvDK3 mhysno nain inan^ Dcn ntJ'y* laixn nni ."jiiFi 
iB'aN paan Nim /^3 anb b^e' *3ao ^D'-'io'Dcn o^onjn tjo 
unoND Dn3 nB'N D'i'ae'n i^n d^jiw .niS»an i^n ono \ob^\i> 

1D3 Dn» nnsi' pan '•^'an mi .D'aaan niyvoxa nvinn b^pan lana 
inN nNi^c nowB' (r. it^'as" 'kc) -icauB' 'a^ ^nxn ijN inipai 

(K. 85, 22) 

Offenbar konnen wir nun nicht annehmen, dass die aus den 
Spharen emanierte Seele (sc. das Agens fiir die aussermensch- 
lichen Dinge) den aktiven Intellekt in seiner Tatigkeit unterstutzt, 
denn der aktive Intellekt bedarf fiir seine Tatigkeit nicht dieser 
vermittelnden P'unktion, namlich eines Intellekts; denn in der- 
selben Weise, in der diese Funktion durch den Mittler vollendet 
wird, wird sie auch von dem aktiven Intellekte perfekt. DocA '*' 
ist dies nur bei solchen Arbeiten moglich, die der Mensch 
verrichtet, um sich die Last und Miihe zu erleichtern. Aber bei 
dem separaten Intellekte, dessen Tatigkeit sich iiberall, wo man 
t'An^^ aufnehmen kann, ohne Miihe und Last realisiert, kann man 
es sich nicht vorstellen, dass er seine Tatigkeit durch ein Mittleres 
vollzieht — er miisste denn fiir diese Tatigkeit ein bestimmtes 
Organ zur Vermittelung notig haben, nicht aber ein Frimares (sc. 
einen Intellekt, wie dies der Fall ware, wenn die aus den Spharen 
emanierte Seele eine Mittlerrolle fiir den aktiven Intellekt iiber- 
nahme).'^ Auf solche Art lasst Gott viele Tatigkeiten durch 
Vermittelung der Beweger der Himmelskorper verrichten : weil 
sie als Organe die Sterne besitzen, konnen durch sie viele solcher 
Funktionen verrichtet werden. Was jedoch die hier in Rede 
stehenden Intellekte betrifft, so haben diese erwiesenermassen 
fiir die Ausiibung ihrer Funktion kein anderes Organ als die in 

*' Italics mine. '" Italics mine. 
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jeder Sache latente Mischungsentelechie welche die Seinsweisen 
durch Vermittelung der Sterne aufnimmt. Dieses Organ jedoch 
(sc. die Mischungsentelechie) inhariert dem einen (so. Intellekte) 
wie dem andern, weil wir nicht sagen konnen, dass nur einer von 
ihnen die Himmelskorper bewegt, und nicht ebenso der andere 
(sc. Intellekt). 

It was necessary to quote the entire passage in order to make 
intelligible the remarks which follow. The crucial words are 
those overlined in the Hebrew, no •'^S ^yisn nO yn rfn l6 DN 
iWNI irsi JJVDN^' sin, which are troublesome, especially the last 
four words IlCSn 13'N1 yXDNi' NIH. The meaning given to these 
words by K. is not warranted by the words themselves and does 
not make a satisfactory link in G.'s argument. There is no 
warrant for taking jlCNI in the sense of intellect — none whatever. 
To contrast Viatib Nin no "bo with Jicsn, as K. understands it, is 
altogether an unlikely mode of expression for G. Moreover, what 
does this remark then contribute to the argument ? 'An abstract 
intellect cannot be conceived as doing his work through the 
medium of something else unless he needs for his work an instru- 
ment as a medium, but not an intellect ! ' This is an ipse dixit 
for which no reason is given. Nay, it is contradicted by G. 
himself in the immediate sequel. For he goes on to say that 
God does make use of the movers of the heavenly bodies in 
doing his work. Hence God's intellect uses other intellects as 
intermediate agents. Clearly there is something wrong here. 
And the peculiar thing is that K. had the solution in manuscript 
P 722, of which he did not avail himself. I mean the reading 
JIK'NI^ WNI 'VVDsi' instead of Jltrsn WNI VSDsi' of L. The rest 
of the reading of that manuscript is clearly corrupt, but the words 
quoted give us the key to a right understanding of G. He is 
trying to show that the 'soul emanating from the spheres' (tJ'SJn 
D*i'jbn» nbsKOn), which, according to Aristotle, controls plants 
and animals (L. 41, 1-2; K. 77, 11-14), is identical with the 
active intellect. He proved before that there cannot be two 
independent intellects exerting an influence on the sublunar 
world, for the life processes here are really a single process, and 
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hence must be due to one principal agent. There is still a possi- 
bility that there may be two intellects placed over the sublunar 
world, the ' soul ' above mentioned, and the Active Intellect, but 
that the former is subordinate to the latter, so that the Active 
Intellect makes use of the ' soul'. This too is impossible, says G., 
for the Active Intellect needs no other intellect to assist him. 
The work the assistant would do, the Active Intellect can do him- 
self. It is different with a human being. He has to exert pain 
and effort to do his work, hence he often uses another person to 
help him. But a separate intellect does not exert any effort or toil 
in doing his work. Whenever and wherever the recipient is ready 
to receive the influence of the intellect, it comes without any effort. 
Hence we cannot conceive of an intellect using another intellect 
to assist him — unless the principal intellect has need of an instrument 
which the subordinate intellect has and he {the principal) has not (s? QN 

licsn^ u'Ni 'jJVDN^ Kin n» 'h:i b^t>T\ nu yyi nin). In that case it 

is conceivable that one intellect may use another to do certain 
work. It is in this way in fact that God makes use of the movers 
of the heavenly bodies to do certain things because they have the 
requisite organ, viz. the star, for doing those things. In our case, 
however, it is clear that the only instrument or organ used by the 
intellects in question to do their work is the capacity inherent in 
the temperamental mixture of the thing receiving the influence by 
means of the stars. But this instrument is just as much at the 
disposition of one intellect as of the other, for we cannot say that 
the one intellect does move the heavenly bodies and the other 
does not. It follows then that there is only one intellect con- 
trolling the sublunar world, hence the 'soul' and the active 
intellect are identical. 

' Ihn ' (K. 85, 32) should be changed to ' sie ', referring to 
'Tatigkeit', corresponding to the Hebrew n^\b^))^ Vanr b'^:iiT\ 

nrns bpi) pre- dipd ni'sa. 

78. (L. 44, fin.) 

i^N vn^B* y'^Tf i6 r\yn /b i^jno "invh n'^rv'^ umn dnb' tijji 
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n^jn^ wnns"' nan |K33 psi /iN^ivnn b^^b bvisn b^^n y^SB" icn 

.^^N i>vis ^ac isai 
(K. 86, fin.) 

Und ferner : Geben wir schon zu, dass j'eder einzelne "' von 
ihnen ein Organ besitzt, so ergibt sich doch nicht eine Doppelheit 
der Intellekte. Denn der Intellekt, als Inhaber des Organs, ist 
allein imstande, alle Seinsarten zu aktivieren und den hylischen 
Intellekt aus der Potentialitat zur Aktualitat hinzufuhren, da er 
doch die Kenntnisse besitzt, die der aktive Intellekt auf den 
hylischen ausstrahlen lasst, und nichts zwingt uns zur Annahme, 
dass ein anderer aktiver Intellekt mitwirkt. 

The two words italicized above, 'jeder einzelne', destroy in 
my mind the entire argument. As I understand it, G. is con- 
tinuing the argument discussed in the last number (No. 77). 
There he admitted that one intellect may use another to assist 
it in its work if the latter has an instrument which the work 
requires and which the former intellect has not. Now he takes 
back this admission too. Assuming that one of the two alleged 
intellects (not ' jeder einzelne ') has an instrument which the other 
has not, it does not follow that we need have two intellects 
(sc. the principal using the other because of the instrument the 
latter possesses). For the intellect having the instrument can do 
all the work himself and there is no need of the other. 

79. (L. 45, 3) 

b'l nc^nn nni ,n»bnn ^itb ncN rvb'^un fn* ne-N mn iibii 
-\iixh niriDn Kin tn^b nincn n'<r{<^ Tin'' rvb^ ^n'^nn naa n^inn 

.r\bsm niNXDjn 

(K. 87, 8) 

Uberhaupt geht der Zweckverleiher deni Zwecke voran,''" nur 
hierdurch richtet sich alles Entstehen nach dem Zwecke, und 
deshalb muss derjenige, welcher den Menschen ins Dasein ruft, 
auch die iibrigen sublunarischen Existenzen entstehen lassen. 
*' Italics mine. "' Italics mine. 



STUDIES IN GERSONI0ES — HUSIK 139 

The reading n'bnn •<:sb l^fi n'bnn in' ICN appears to be 
corrupt. This is not the natural way of saying what K. under- 
stands the words to mean. We should expect jn'' "ICN njn 
n^bnn ''jsh sin n''i>3nn, or better still ri'bnn ba nitp xin. 
Moreover, if the words should be able to bear this meaning, the 
idea expressed would be irrelevant. No one has been claiming 
that the end is prior to that which gives the end, to make this 
statement necessary ; and the conclusion drawn at the end, that 
the agent which produces man also produces the other inferior 
beings, has nothing to do with the major premise. 

There is little doubt in my mind that some words fell out 
before the second "itJ'N, and I would supply the lacuna as follows : 
.rrijann '<ish ne'N nnnn in'' ncx xin n'bnn in* ncx njn ii^jaai 

'The agent which is the cause of the end or purpose is also 
the one which produces the existences that come before (and 
lead to) the end.' Now the rest of the argument is relevant. 
His purpose is to prove once more that there are not two in- 
tellects for the sublunar world, and he does so by arguing that 
in order that all existence or generation should lead to the one 
end, it is necessary that the cause of the end shall also be the 
cause of the means leading to the end. Hence it follows that 
the same active intellect which produces man (the end of sublunar 
creation) also produces the lower creatures. 

80. (L. 45, is) 

nx ,-iBD»3 nnx n^iiysa D'f'vis ■'jb' txaa iwc npcn p xin o 

.n» nv3 nnx bv^s on D'^yisn ':{?»• nvD nr n^ni i6 

(K. 87 fin.) 

Denn es ist falsch anzunehmen, dass zwei Agenzien fur eine 
einzige Tatigkeit in Frage kommen, es musste denn sein, dass die 
beiden Agenzien in bestimmter Hinsicht einen einzigen Aktus " 
involvieren. 

Just as on a former occasion (cp. No. 65) K. mistook ^yis for 
PJJiS, so here he mistakes -'JfiS for Pyis. It is clear from the 

" Italics mine. 
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sequence of the argument that G. wants to prove that the active 
intellect emanates from the spheres (or rather, as he says, from 
the movers of the spheres), and hence is identical with Aristotle's 
' soul emanating from the spheres ', and that Aristotle meant by 
that expression the active intellect. He proves it in this way : 
The spheres bestow the mixture (jtd), the intellect bestows the 
form. These two acts are really one act — the act of generation. 
One act can come only from one agent. Hence the apparently 
two agents — sphere and intellect — are really one agent, i.e. the 
active intellect emanates from the sphere. Accordingly, the correct 
translation of the Hebrew quoted above is, ' There cannot be two 
agents producing one work numerically, unless the two agents are 
in some sense one agent '. 

K.'s rendering is devoid of sense. For I cannot distinguish 
between 'Tatigkeit' and 'Aktus', and K. himself renders the 
same word Dpiys in one case 'Tatigkeit' (88, i), and in another 
'Aktus' (87, 21). The above statement of K. amounts therefore 
to this : ' We cannot have two agents for one and the same act 
unless the two agents involve one and the same act ! ' 

81. (L. 45, 24) 

sxD''E' no 'JSD bv^sin bo^pn niK'vo nJiriB' noa psDD psD' naai 

(K. 89, 4) 

Nun konnte aber jemand die Richtigkeit dessen bezweifeln, 
was iiber die Existenz des aktiven Intellekts angenommen wurde, 
dass namlich bei dem hylischen Intellekte durch den Erwerb der 
Intelligibilia ein Hinfiihren aus der Potentialitat zur Aktualifat 
stattfindet. 

This is a libel on Gersonides. No ! no one will be found to 
doubt the truth of the fact that in the acquisition of the intelli- 
gibilia on the part of the material intellect there is a passing 
from potentiality to actuality. And G. does not say so. What 
he says is that some one may doubt the legitimacy of assuming 
the existence of the active intellect because of the fact that in the 
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acquisition of the intelligibilia on the part of the material intellect 
there is a passing from potentiality to actuality. 

82. (L. 46, 13) 

'JBO ,D'"JN^vnn D'j'B^n dv D''3^^vo Tii'a rr-jvonn mivno D'-^han 

niNnn trin np* n^b' id3 /ovy Nint? i^y npon imn npB' 'ix^'-nn 
i'aB'n nyo'cr no 7\i'\r\ ••a ^i^itsan isud nri 'rvfrsa Kins' by nytan 
nB'N ^''-\y\'r\ iro. iniyu mn nosn ^^^ ijyi ,}aixn nrn ■■iNi'vnn 

.nxn ntD Nin ona nyo' 

(K. 90, 17) 

Und ferner : Verhielte es sich wirklich so, ich meine dass der 
hylische Intellekt die generellen Naturen von den vorstellenden 
Formen ohne die mit ihnen vereinigten hylischen Attribute 
annimmt, weil es seiner Weise entsprache, nur die generellen 
Naturen zu perzipieren, so konnte der hylische Intellekt das 
Akzidentelle nicht in seiner Substantialitat begreifen (sc. das 
Akzidentelle an sicK), wieja auch der Gesichtssinn nicht den Grund 
der Farbe begreift?^ Das aber ist offenbar absurd. Denn viele 
Irrtumer des hylischen Intellekts entstehen auf diese Weise, und 
in Wahrheit voUziehen sich seine Irrttimer bei den meisten Dingen 
auf diese Art. 

Here we have an obvious blunder. What G. says is this, 
that if the reason why the material intellect abstracts the 
general or universal elements from the material attributes with 
which they are mixed up in the 'fantasial' forms, is because 
by its very nature the material intellect has no power to perceive 
anything but the universal, then it would follow that the material 
intellect cannot mistake an accident for a substance, any more 
than the sense of sight can mistake a taste for a colour. But this 
is evidently untrue, for most of the errors of the material intellect 
are due to this very cause. 

'2 Italics mine. 
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83. (L. 47, 12) 

njn ^^Jvian i'strnD [son nxannt}' hd 'aa pivn naT itj'to oi'isi 

(K. 92, 29) 

Wird jedoch das Problem so gelost, wie es dem entspricht, was 
inbezug auf den aktiven Intellekt von uns erwiesen wurde, so 
gibt es ein Wissen von einem konstanten Gegenstande, und das 
Wissen selbst bleibt an sick konstant,''^ ausserhalb des Intellekts, 
das ist namlich die in der Seele des aktiven Intellekts verbleibende 
Ordnung. 

It is clear from the Hebrew text that nscj refers to 13T and 
not to nyiT, which is feminine. K., in the italicized words, 
makes ' Wissen ' the subject of ' bleibt ' instead of ' Gegenstand '. 
This obscures the meaning of G. As the argument shows, the 
diflficulty in the problem of knowledge is that knowledge as such 
must concern itself with what is at the same time real and 
invariable, whereas in our world what is real (sc. the individual) is 
not invariable, and what is invariable (sc. the universal) is not 
real. Hence there is no knowledge, unless with the Platonists 
we say that the universal is real. Neither solution G. is willing to 
adopt. His own solution, based upon his idea of the active 
intellect as possessing within it in unitary form the sublunar 
world-order, is proof against the above objections. The object of 
knowledge is not the universal, which is not real, but the world- 
order in the active intellect, which is both real (because not 
a universal) and permanent or invariable. It is not the knowledge, 
but the object of knowledge which is ' konstant ' and ' ausserhalb 
des Intellekts', i.e. 'des menschlichen Intellekts', namely, it is 
objective and not subjective. 

84. (L. 47, 15) 

NStsjB' no h^ uTiia^DD nxo 1^ rr\^ nm Nin rfbh^n dSni 

™ Italics mine. 
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(K. 92, fin.) 

Der Universalcharakter jedoch kommt ihm nur insofern zu, 
ah wir uns auf dasjenige stUtzen,''* was wir an sinnlich wahrnehm- 
baren Individuen ausserhalb der Seele {sc. in der transzendenten 
Welt der Ideen) finden. 

Instead of irmaiDD, MS. P. 722 (cf. K. p. 92, note 2) reads 
ini3'lDD, which is preferable, though the difference is not very 
significant. What is mistaken in K. is his reference of K'SJ? pn 
(' ausserhalb der Seele ') to the transcendent world of ideas (' in 
der transzendenten Welt der Ideen'). This is incorrect. That 
phrase can only refer to the sensible individuals in our world. 
In the world of ideas there are no 'sensible individuals', and 
moreover if the universal character of the objects of our knowledge 
is due to the world of ideas (which can only mean the active 
intellect, as G. is not a Platonist), then the order in the active 
intellect is a universal, and the same difficulty arises again. 
G. is trying to find an object for our knowledge which is not 
a universal and yet is permanent. He finds it in the world-order 
as it exists in the active intellect. At the same time he cannot 
deny that our intellectual knowledge does have the character of 
universality. For this he accounts by the relation of our know- 
ledge (or the object of our knowledge) to the sensible individuals 
of our world. In other words, what he means is this. If our 
mind could intuit immediately the content of the active intellect, 
our knowledge would not have the character of universality, i.e. 
its objects would not be universals. But since we must acquire 
our knowledge by means of sense data and with constant reference 
to them, our concepts, though really representing the world-order 
in the active intellect, take the form for us of something that 
is common to a number of individuals, hence their appearance as 
universals. 

85. (L. 47, 27) = (K. 93, 23) 

D''^pnn means ' is estabhshed ', not ' bleibt konstant '. 

'• Italics mine. 
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86. (L. 49. 13) = (K. 96 fin.) 

"iK'SN *n?3 ll^n nt means, 'This is a contradiction, and is 
impossible '. K.'s translation, ' so ist das Gegenteil unmoglich ', 
is incorrect. This passage proves also that the reading above, 
p. 38, 3 (cp. No. 65), is correct in L and wrong in MS. O. 

87. (L. 49, S-15) = (K. 96, 18-97, 3) 

Without reproducing these passages in full, I shall merely 
indicate that K.'s words 'denn dasjenige, was, &c.' (97, 1-2) 
make G. beg the question ; for he makes him assign as a reason 
the very thing he is trying to prove (96, 20-24). The Hebrew 

words nii'stnon i^k p'-jp bv ma niiTC (r. a^in^e*) a^n'-B' hdd nn 

nnil nin23 «i^nno *n^3 (49, 14-15) are the conclusion of the 
immediately preceding statement and not a reason for it, as K. 
makes it in the words quoted above. Instead of ' denn dasjenige, 
was, &c.' the translation should read ' a/so dasjenige, was, &c.' 

88. (L. 49, 22) 

^nvcyon niasi'Dn ii;N3 nyn' ^jnan '?:ivn H'kk' nNT naac nn 

ma msn dm ,Q'3saB' d!'B' nniu nniN nwyij msa D'-b db* nriji 

nimc^n niasi'Dn ime'''B' no ns Ijs? miN inv -\&i6 mcro id3 

.ni''K'snn maxi'Dn 

(K. 97, 14) 

Denn es zeigt sich doch, dass der aktive Intellekt von den 
praktischen Handlungen Kenntnis hat. Er hat deshalb dem 
Menschen Organe verliehen, damit er sie (sc. die praktischen 
Handlungen) in moglichst vollkoramener Art verrichte. Er hat 
hierin den Menschen gleichsam zu einem Diener gemacht, dem er 
derartige Anlagen verleiht, dass die uniergeordneten Arbeiten die 
Hauptarbeiten unterstiltzen?'^ 

The italicized words are incorrect, and they destroy G.'s 

meaning. What G. says is this. The active intellect enables 

and guides man to perform his various practical activities, the 

various arts, &c. with which he endowes him, in the same way as 

'" Italics mine. 
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(no IS ?S) the principal arts control and guide the arts subordinate 
to them. Hence we may conceive of man as subordinate (mc'c) 
to the active intellect- In other words, the active intellect takes 
the place of the principal art, and man of the subordinate art. 

Of the variant readings K. again selected the wrong one. 

in* is correct as L. has it, and not ]'<y, the reading of MS. 
P 722 (K. 97, note i). The words mE'D 103 nu mxn am 
niaxi'Dn nime'en niaxi'Dn imB»B' no nx hv iniK irc •^z^ab 

nVB'Nnn should be translated as follows : ' He (the active intellect) 
makes man his servant in reference to that which he (the active 
intellect) gives, in the same way as the subordinate arts serve the 
principal arts '. 

89. (L. 49, 29) 

.biif" "iB'K Q»-annD nmna ^yisn jjacn 13 pia^c 

(K- 97> 27) 

Und ferner : Die praktischen Handlungen geschehen doch 
alle um des Zweckes willen, den offensichtlich der aktive Intellekt 
in viele von ihra bewirkte Dinge a/s Anlage hineingesetzt hat''^ 

From K.'s translation, as italicized above, it would seem that 
he read p3' instead of pi3', though he does not indicate any 
variants, except in/ the statement (97, note 2) that MS. P 722 
is corrupt. And yet p13' is no doubt correct, and the meaning is 
that ' all these practical arts are for the purpose of realizing the 
end intended ((''13') by the active intellect in many of the things 
which he does '. 

90. (L. 50, 18) 

nuiona n-jB" Nin ■'3 ^nvD33 nrT" ijvisn ^3B'n ^vnc hnt pi 
li'Nt? HNT '3 'iNnB* HD 'S3 .Tn'K' Hvp b^ DHvp DDn'i Dnasn 
-a^a Dn'nc5' n» dhd n^r^-^v ne^aNi ,y3Dn i^xN nnjriB'D Q'on'n 

.-\yyQ 'n^3 dhmb' noi 

'* Italics mine. 
VOL. VIII. L 
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(K. 99, 16) 

Ebenso hat der aktive Intellekt von den Quantitaten Kenntnis, 
denn er achtet auf die Gestalt der Glieder und bringt sie zu 
einander in das richtige Verhaltnis. Denn diese Verhaltnisse 
sind offenbar von der Natur determiniert, so dass einige von ihnen 
zu einer Sache ein bestimmtes Verhaltnis haben, andere nicht:'' 

K. evidently read "laTO and translated accordingly, but the 
words of the text will not bear any such translation. The words 
should be read "i^lO, and are used here in their mathematical 
sense, meaning ' rational ', as we speak of rational and irrational 
numbers. So here we have rational and irrational ratios (D'On^) or 
proportions. Maimonides speaks of rational and irrational lines. 
Guide, I, ch. 73, proposition 3, Arabic text, ed. Munk, p. 107 a 
and b (r"p) ripujD tji ripDJD aiDi = Heb. D'ipi Dnano n''ip 
Dnino »n^3, and Gersonides in his arithmetic, imr\ ncvo, ed. 
Lange, Heb. text, p. 80, sixth line from the bottom, has nno 
na? naa to denote an irrational root. 

91. (L. 5i> 28) = (K. 103, 3) 

n'rncn S'SIDI^'S is not 'profane Philosophie ', but political 
philosophy. What G. says here is that sometimes the defective 
character of our knowledge about certain things is due to the fact 
that the subject-matter with which it deals (nyn'n 13 "it^K KKnjn) 
is itself a vague and defective thing (nwxts l!? niN^VDn ,Tn "iB'sa 
IDn), for example, political philosophy and other matters of the 
same kind. 

92. (L. 52, 23) 

/nsj ixiTK' nun nm in31 px 'a 

(K. .05, i8) 

'denn es gibt (sc. sonst) nichts Entstandenes, das ewig 
bliebe.' 

This is not the meaning of the words quoted, as can be seen 
from the context. Avicenna holds that the acquired intellect 

" Italics mine. 
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is immortal because neither the material intellect nor the intelligi- 
bilia, out of the combination of which two the acquired intellect 
arises, are subject to genesis and decay. nilPt "131 }X33 ps ^3 
'nV5 nNCC is to be translated accordingly, [There is no reason 
why the acquired intellect should not be immortal] for there is 
not here anything subject to genesis that would (according to our 
view) be immortal, i.e. our view does not lead to the reductio ad 
absurdum that a thing subject to genesis is immortal, since no 
such thing is involved in the elements of the acquired intellect. 

The words ijxi'rnn hyai (26) which are omitted in MSS. O and 
P (cf. K. 105, note i) are essential and cannot be the words of 
a glossator. 

93. (K. 107, 12) 

The words ' und vergehen ' are evidently an oversight. The 
Hebrew (L. 53, 12) reads mannriDl niin. 

94. (L. S3, 26—54, i5) = (K. 108, 17— III, 18). 

The passages are too long to quote, and the reader is referred 
to the Hebrew text and translation respectively. K.'s translation 
in a part of it (especially 11. 5- 11 on p. no) does not render the 
text correctly and obscures the argument. 

G. is in this paragraph undertaking a defence of Alexander's 
view that the intelligibilia are subject to genesis per se (nitnnnD 
DDVy3). The obvious argument in favour of this view is that there 
can be no doubt about their genesis, since we all know that there 
are no intelligibilia in the material intellect in infancy and they 
arise in it gradually as the person matures. In other words, they 
are first in the material intellect potentially and then they are 
realized actually. But this is essential genesis. On reflection, 
however, it will appear that this argument is not conclusive. For, 
the intelligibilia represent external realities ; and if these realities 
are not subject to genesis, then, even though the intelligibilia 
have genesis in the material intellect, this is relative genesis and 
not absolute (niovya), for the intelligibilia are the same as the 
external realities they represent, and if these have no genesis, 

L 2 
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the intelligibilia have none, though they are not always in the 
material intellect. 

This objection, says G., would be well enough if the intelligi- 
bilia were identical with the external realities they represent, but 
they are not. For, the external realities are particulars whereas 
the intelligibilia are universals. Hence it follows that if the 
intelligibilia have genesis in the material intellect, this is absolute 
genesis since they have no other existence except in the material 
intellect. 

95- (L- 54. 16) 

nnivn irtr- onm mrc" -flac mbe'iDn ■h^i hnij Nine' .onm 



nrjxi'vnn nnixn irc"' onn nibenon i^in ire'" ime' -iNan" tx 

nmvn ijie" naac' nn .nDiNtr no 's^ run ^nv3{<h''n dhb' non 

^csin -isoij nivp3 t^"-! fa narc ico ,nv3Ni>vn dhb' noa niyNiivnn 

mixnc i'B'Dni .nioxya ^\vS le-oj u invd'B' nana Dms'VD n^n-'c 

lE'N "WE'i' nac'DJ N^n nNnjn j'cne'a nxnn naa nwon n'jxi'vnn 

nnn irn ^ dn "a 'la mixn nst oe'nn (pijsi)) "jao nxTin naa 

.misn riNt ia nennriD niT'n si) miisjannD laixn nr i'^ano sinn 

(K. Ill, 19) 

Drittens. Die Intelligibilia scheinen doch bei ihrer Perzeption 
der Dinge die hylischen Formen zu begreifen, aus diesem Grunde 
miissen sie selbst hylischer Natur sein und diirfen nicht standig 
in actu existieren, denn sonst waren sie separat und nicht hylisch. 
Wie sich jedoch erweisen lasst, dass die Intelligibilia bei ihrer 
Perzeption der Dinge die hylischen Formen in ihrer hylischen Natur 
begreifen,'"' geht aus meinen nunmehr folgenden Ausfiihrungen 
hervor: da ja die hylischen Formen begreifen, soweit sie selbst 
hylisch sind, wie dies Averroes in seinem Kompendium zum 
Buche der Seele erwahnt, so hangt ihre in einer bestimmten Sache 
latente Existenz mit der Veranderung substantiell zusammen. So 
" Italics mine. 
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hangt beispielsweise die in der Kraft des perzipierenden Beschauers 
sich realisierende hylische Form mit der Veranderung zusammen, 
die sich in der Kraft des Beschauers vollzieht, weil die Form in ihr 
(sc. der Kraft) eine Spur hinterlUsst. Wiirde niimlich nur der 
Sinn irgendwie affiziert werden {sc. und nicht die Kraft),'^ so wiirde 
in ihr die Form nicht zur Entstehung gelangen. 

Here we have again some really serious errors, which no 
translator should allow himself to make. The construction of the 
mistranslated passages in question is as follows : riN U'K''> D^^2^ 
nVJNiiVnn nnivn DN ire" irx m^aEnen rhv^; and the meaning 
of 176^ is ' pertain to as attributes '. The sentence should there- 
fore be translated : ' It appears with reference to these intelligibilia 
that they have certain properties possessed by material forms'. 
The same thing applies to the next overlined passage in the 
Hebrew above. He says, I shall prove that these intelligibilia have 
properties possessed by material forms, as follows : Among the 
properties characteristic of material forms as such is that their 
existence or coming to be in anything is consequent essentially 
upon a change in that thing. And the example he gives is that 
the material form arising in the seeing faculty (riKHn TQ1; riNlin 
is an adjective qualifying na and not a noun as K. makes it, ' in 
der Kraft des Beschauers ') is consequent upon a change which 
takes place in the seeing faculty just before*" the form in question 
is impressed upon it. For if the sense (= seeing faculty) had not 
been affected in such a way the form would not arise in it. 

This sets the whole matter straight and at the same time 
indicates to the reader wherein K. erred. 

96. (L. 55, 22) = (K. 113, 24) 

This involves the same misunderstanding of the meaning of 
WB" as in the previous number. 

G. says, another characteristic of material forms as such is 
that they are multiplied with the multiplication of their subjects. 

" Italics mine. 

'» I think the reading should be '3B7, for the change must precede the 
coming of the material form, as the word 'jB'OJ indicates, and as is clear 
from the following sentence. 
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97. (L. 55, second line from bottom) = (K. 114, 12) 

rttthsii n"3ry K. translates ' Meeradler ', and adds, ' offenbar 
nur vom Horensagen bekannte Tiere '. The name represents the 
Arabic ^^jL, «lilc = griffin or phoenix, which is used by Averroes 
in his middle commentary on the Uepl 'Ep/in;va'as of Aristotle 
(cp. Fausto Lasinio, Studii sopra Averroe, Prima Continuazione V, 
p. 8, 1. 10, and 9, 1. 9) together with Jjl jic = i''N ty = Tpa7£Xa<^os 
(Arist. Tlepl 'Ep/irjveia<i, ch. I, p. i6 a 16) to represent a fabulous 
animal. 

98. (L. 56, i) 

DiTB^N riMvoni nv^bn rrtbtnon ybtt pac inN jswn nsT naai 
niK^VDn 03OK "bb^n rtri o ,d'nso3 D'h'p:irt ucr no myoo nvtsnan 
D'sntavDH nii>WDoi ^D'snevo an « /tsnsn nvo '^b xincr noa i^j 
nxt3 ^ejntaxo n kw -ib'n ;!> ne'N niN^xon n:p» dhd ins ^ac 
nB'SN 'N '3 ^iNUo Nin 'tinsi' finoxo 'i'i'anB' dSni .1^ eintsven 
nr nK3 naa ^poi'ss nxn ■thb' ids wvya nvoj 'i'i'an ■TiTc' 

'i'i'an NXD' t6^ 2'W n6) ,u ^vci 'h ^ha Kin o /^b Kinc' 

(K. 114, 17) 

Noch in anderer AVeise ergibt sich, dass zwischen den univer- 
salen Intelligibilien und den Einzelvorstellungen ihrer Individuen 
eine bestimmte Beziehung herrscht, durch welche die Universalia 
existieren ; denn das Universale existiert in Wahrheit nur dadurch, 
dass es das Universale von seiten eines Individuellen (sc. in Hinsicht 
auf ein Spezielles) bildet^^ denn beide stehen zu einander in 
Relation (sc. nicht Correlation)*^ und es ist charakteristisch fiir die 
Relationen, dass jede einzelne von ihnen nur insofem Relations- 
existenz hat, als sie eine tatsdchliche Relation eingeht*^ Dass nun 
das Universale eine Relation mit dem Individuellen eingeht, ist 
klar, denn das Universelle kann keine Sonderexistenz fiihren, wie 
Plato meint, hat dies doch Aristoteles in seiner Metaphysik (XII, 
4 ff.) erwiesen. Das Universale verbindet sich jedoch mit dem 

" Italics mine. 
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Individuellen nur*'^ insofern, als es ein Universales (sc. fiir das 
Individuelle) bildet (sc. nicht in seiner Selbstgenugsamkeit), denn 
es umfangt und umschliesst es ; deshalb kann ohne Individuelles 
kein Universales existieren, denn die Glieder einer Relation 
miissen gleichzeitig existieren. 

K. has not grasped the meaning of G., especially in the passages 
italicized above. This is shown, too, by his note (K., p. 114, 
note 2), ' Dass auch die Individuen nicht ohne Universalia 
existieren konnen, scheint Gersonides nicht anzunehmen '. The 
contrary is true. G. says quite clearly that when a and b are in 
relation, neither can be without the other in so far as the element 
of their relation is concerned. Father and son are in relation. 
And hence father is not father without son, and son is not son 
without father. This is precisely the meaning of the words 

Nin "itw ;;h ib'N niK'vtsn njp' dhd nns be' D'BitJVcn nihaoai 
h siiDVOn 1X0 ^silDVD U, which K. has entirely misunderstood. 
These words mean, that it is a characteristic of correlatives that 
each of them acquires its relational existence from the other 
(17 intiVDn ISC). The same idea is expressed in the words 
nn' INXO'C D'Snt3X»3 aMno Nin <3, relatives exist together. For 
this implies that neither can exist without the other. To be sure, 
this idea is not original with Gersonides ; it goes back to Aristotle's 
discussion in the Categories, and each one of the statements 
quoted from G. can be matched by an equivalent one of Aristotle, 
who is the source. Thus the last statement, that relatives are 
together, is thus expressed by Aristotle in the Categories, ch. VII, 
p; 7 b 15, SoKtt %(. TO. ■Trpos Tt o.f).a. tj; <j>v(t(l dvai. And the con- 
sequence is drawn a little farther on, 1. 19, Kal (rvvavatpel 8k ravra 
aX\r]\a' /xr] yap ovTOi; 8txA.a(riov ovk (otiv ij/iicrv, Kal fjiua^to'; /j-t] OVT09 
OVK (OTL SiTrXdcriov' oxravrios 8( Kal (ttI twv aWoiv ocra TOiavra. The 

Other statement that each relative gets its relational existence 
from its correlative is thus stated by Aristotle in his corrected 
definition of relation, p. 8 a 31, ia-n to. Trpos n oh to tti/ai ravTov 
€OTt TO) TT/Ms Ti TTtj}': Ix*"') which mcans that relatives are those 
things for which to be is the same thing as to stand in a certain 

'^ Italics mine. 
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relation to something else. It is true that with reference to the 
first statement Aristotle makes a tentative exception. There are 
some relatives, he says, which do not appear to be together. Thus 
knowledge is related to knowable, sensation to sensible, and yet 
the second member in each case is prior to the first and inde- 
pendent of it. Knowables and sensibles exist before knowledge 
and sensation, and while knowledge cannot exist without the 
knowable, and sensation cannot exist without the sensible, the 
latter can exist without the former (ibid., p. 7 b 22 ff.). But 
this does not seem to represent Aristotle's final view, for he 
ends up the entire discussion by saying that it is perhaps difficult 
to make a dogmatic assertion about such matters without repeated 
reflection (itrtos Sc yoKeirov VTrip t5)V Totovnov (T<j>oSpS)i aTroffxuvfcrOai 
tj.r] iroXXttKis iirtcTKtixixivov, p. 8 b 21). And as a matter of fact 
a maturer point of view is presented in the De Anima, where 
Aristotle introduces his fundamental ideas of actual and potential. 
Some have maintained, he tells us, that colour cannot exist without 
sight, nor flavour without taste. They are right and they are 
wrong. Sensation as well as sensible are used in two senses, 
actually and potentially. What they say holds true of the former, 
not of the latter. That is, an actual sensible implies actual 
sensation, but an object may exist which is potentially sensible 
without being actually sensed (eirei St /w,ta /xtV ia-Tw ivipyua r] tov 
alaOrjTov Koi rj tov aicrOrfTiKOv, to 8 dvai (Ttpov, avdyKi] afia <j>6(i- 
picrdax KoX cria^tcrOai, ttjv ovtio X.tyo/jt.(vr]v aKor/v koX i^o<^oi', koI )(yijx>v 
8rj Koi y€va-iv Koi to oXXa 6/w.oio)s' to. B( Kara Svvafj.iv Xeyd/w.€va ovk 
dvciyKT], ctAA 01 TrpoTipov <f>v(noX6yoi, tovto ov koXus IXtyov, ovOiv 
olo/itvoi ovTe XtvKov oure /xiXav elvai avev otf/fuys, ovBi )(V/jt.ov avtv 
y€v<r€(i)'i. Tji fitv yap eXcyov opdw'i, rfj 8' ovk opOm' Bi^m yap Xtyo- 
p,ivr)% Trfi aia6^((ai Kal tov aiaOrjrov, tSv piv KaTO. Bvvajxiv tS>v Bi 
KttT ivepytiav, tTrl tovtidv fxev avp.^aiva. to Xf.y(6iv, tiri 8e tS>v tTtpiav 
ov o'vp-fiaivti. dXX' Ikuvol d'TrXws tXeyov iripX tS)V Xiyop.ivu>v ov\ 
aTrXta^. Ill, ch. 2, p. 426a ISff.). 

Gersonides in our passage is not concerned about these more 
detailed discussions, for he is merely interested for the moment in 
defending, as a matter of method, Alexander's position. Later he 
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refutes this position (L. 73, 18 if. = K. 161, i fif.). And hence 
not much can be inferred from this as to G.'s own view in this 
matter ; though it would seem that he accepts the two statements 
above mentioned about relatives, since he does not controvert 
them in the last discussion just mentioned (73). His refutation 
consists in denying that intelligibilia are universals, and granting 
that they are, he says it does not follow that they multiply with 
the multiplication of their bearers. 

K. makes another statement in the foot-note above referred to 
(114, note 2), which requires animadversion. ' Wenn aber die 
Intelligibilia auf individuelle Substrate zurlickgehen, so mtissen 
sie — gemass der ersten der vier Pramissen — entstehen und 
vergehen.' My comment on this is, in the words of Aristotle, 
Tg f).(v opOSii tXeye, ry 8' ovk 6p6u>?. The ultimate conclusion, as 
K. draws it, is correct, but for a proper understanding of G.'s 
method and course of argumentation the intermediate steps should 
not have been left out. The inference is as follows: If the 
intelligibilia are dependent upon the external sensibles, they are 
multiplied with the multiplication of their subjects. If so, the 
intelligibilia exhibit the properties of material forms, and hence 
are themselves material and not always actual, but subject to 
genesis. Therefore they must also be subject to dissolution and 
cannot be eternal. 

99. (L. 56, 26) = (K. 116, 6) 

1t3Vy3 iTPJn |D nf does not mean 'Es leuchtet von selbst 
ein '. The correct translation is, ' This is the very thing we are 
insisting upon'. 

100. (L. 58, 26) 

i'na: tit ^y onsa onr niijanion nmx pjyo nxT -oys 

(K. 121, 4) 

Es ergibt sich namlich inbezug auf die intelHgibelen Formen, 
dass sie bei dem Menschen in einer Weise auftreten, die sich von 
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der Existenz der hylischen Formen unterscheidet, in wtlcher jem 
existieren}^ 

The italicized words are incorrect. G. says nothing about the 
intelligibilia existing in material forms. He says, The existence 
of the intelligibilia in man is different in mode from the existence 
of material forms in the things in which they (sc. the material 
forms) exist. 

loi. (L. 60, third line from bottom) 

(K. 130, 27) 

Wenn dies namlich moglich ware, so miisste das Bewirkte 
seine Wirkung'^ werden. 

^I^V is the effect, ni'y is the cause. I should translate it, ' so 
miisste die Wirkung ihre Ursache werden '. 

102. (L. 61, 10) 

nii3''''p»n 1^21^ ni:vt3nD njiB'Nnn n:j)!2n{}' nsno Nine nowi 
-\ii /3 niB'nnnoi rmn '3Ni>iNnn ^^■^n djp' ncs nii'DBnon li'sc 
njyono 3'in' nVi ^u mcnnriD nibcnon hv^a? ^noN nvp to. D"ip' 
nwDS maTC n»D icsj:! nsno nn ,DniDXV3 nun nj^'nriE' N'nn 
^:s» DDiovyn nun nrsnnc p n: a'ln* nI'e' nNUo nwi .s'nn 
•'jxi'vnn ^^'3 niE'inno nib^'icn li'NC N^^n njpoa nNannc no 
no b fx '3 nn .naa in niNV»3 vne' nns i'yiaa n niNVoJi 
B^E'nB' ^{r»ni ,iniDvyn cnnno pa nan^ no off 'h cnnn'K' 
a'nnno n^TB* nr '3a» a^in* si^i ,ppn nja u'i'N naiip li? B'nnnn 
li'NB' "ya^^ ^»1NV B'''tJ' nNi3D sin ^p nr nsn iB'sai /ni»vj?3 
!'3B'n D^3p''E' ani) mp* Dhxi ,T'on iijnaa nit«x»3 on mi'aB'iDn 
niN'Vttn nSr n nix'so on^ nNTB* nva n!? D'nyn ;» nya '•jx^vnn 
njcn N'ni ^n'osVvnn n:B'nn n'nnr laixn b'i pB'aj3 on^ sin ncK 
.CBJ^ pn NV03n 'iN^'nn j^nDn n^ir ^renio anrc? nDi cmn 

(K. 131, 9) 

Wir behaupten nun : Durch das erste der von uns erwahnten 
Argumente, denen zufolge die vom hylischen Intellekte erwor- 

'5 Italics mine. '* Italics mine. 
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benen Intelligibilia entstehen, wird tatsachlich bestatigt, dass die 
Intelligibilia in ihm entstehen, und dass sie nicht von selbsi 
entstehen ; ^ das erhellt bestimmt aus dem, was wir bei jenem 
Argumente erwahnten. Es lasst sich erweisen, dass sie schon 
deshalb^^ nicht von selbst*^ entstehen, weil dock*'" in jenem 
Argumente erwiesen wurde, dass die Intelligibilia im hylischen 
Intellekte entstehen und standig*' aktuell in ihm verweilen,''^ 
nachdem sie (sc. vorher) potentiell in ihm existierten. £>enn 
nicht alles, was entsteht, hat ein bestimtntes Verhdltnis zu einer aus 
sich selbst entstehenden Sacked'' So erhalt die Sonne beispielsweise 
im Sommer eine Nahestellung zu uns, ohne dass diese {sc. die 
Nahesteilung) aus sich selbst zu entstehen braucht."' Wenn dem 
aber so ist, so kann man offenbar sagen, dass es bei den Intelli- 
gibilien, welche standig aktuell existieren,^' vorkommt, dass sie zu 
irgend einer Zeit vom hylischen Intellekt empfangen werden, 
aber nicht so, dass ihre nunmehrige Existenz (sc. im hylischen 
Intellekt) eine andere ware als jene, die sie an und fiir sich 
besitzen, ndmlich so, dass die hylische Perzeption^'' das ist die 
Perzeption durch den Sinn oder eine ahnliche, anders ware als 
das ausserhalb der Seek existierende sinnliche SubstratJ" 

The above is not a translation, it is an obscuring of Gerso- 
nides's logical argumentation. Instead of discussing the errors of 
K., as indicated in the italicized portions of the above quotation, 
I shall simply present the correct translation as I understand it. 

' We say, then, that the first of the arguments mentioned above 
to prove that the intelligibilia acquired by the material intellect 
newly arise within it, proves indeed conclusively that these intelli- 
gibilia do arise newly within it, but it does not follow from that 
argument that this genesis is absolute {per se). This is self-evident 
from what we said in the course of that argument. It is clear 
also that it does not follow that their genesis is absolute from the 
fact that in that argument it was shown that these intelligibilia 
newly arise in the material intellect, being realized actually after 
a state of potential existence. For not every case where in a given 

'^ Italics mine. *^ Italics mine. *' Italics mine. 
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thing a new relation arises to a particular thing, is a case of 
absolute genesis. For example, the sun comes near to us in the 
summer (sc. a new relation arises in the sun with respect to 
the earth). And yet it does not follow from this that there is 
absolute (essential) genesis of the sun (sc. in the summer). This 
being so, it is clear that one may say, These intelligibilia exist 
actually always, but it also happens to them that they are received 
at a given time by the material intellect (sc. their appearance in 
the material intellect is merely a new relation that arises in them 
with respect to the material intellect). Not that their existence 
in it is different from the existence which they (always) have in 
themselves, as is the case with material perception, like sense 
perception, &c., where the perception is different from the 
external material object perceived (for if the existence of the 
intelligibile when it appears in the material intellect were different 
from its own existence in itself before it comes into the material 
intellect, then its appearance in the latter would be absolute 
genesis, and not merely the appearance of a new relation in an 
already existing object).' 

103. (L. 6r, 28) = (K. 131, fin.), and passim. 

iniDVJja tJnnriD does not mean ' aus sich selbst entstehen ', but 
essential genesis, or absolute ox per se genesis, i.e. where the whole 
thing formerly non-existent comes into being. It is opposed to 
PnpD3 tJnnriD which denotes genesis per acddens, or relative 
genesis, as when a thing comes into a new relation or acquires a 
new quality or any of the other accidental categories (in the 
Aristotelian sense). 

IC4. (L. 62, 24) = (K. 133, 16) 
See No. 45. 

{To be concluded.) 



